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To the Editor of The Old and New Testament Student. 

Dear Sir : — The teeth' and claws of your correspondent, " Ben Jashar," are 
not hard to discern under the sheep's clothing in which he appears in your 
January number. From all such defenders of the Truth, " good Lord deliver 
us." 

It is evident to any one who can read beneath the lines that " Ben Jashar " 
would have those who believe the Truth rest quietly on their arms whenever 
it is attacked, because, forsooth, the Truth is safe, and their puny efforts to 
defend it are both useless and impertinent. Alas ! how unworthy the sug- 
gestions ! When a noble name is aspersed, are the admirers of it to sit in 
silence because the character it represents is beyond the reach of harm? 
When a glorious cause is attacked, are those set to defend it to rest at ease, 
because they are assured of its ultimate triumph ? Did " Ben Jashar " or any 
one else ever see " Truth crushed to earth " rise again, save as it was lifted up 
by men who were willing to live for it, fight for it, die for it ? 

When I read his " Letter in behalf of Truth," I had just risen from a some- 
what careful study of an old letter written by one Ioudas who calls himself 
" a slave of Jesus Christ, brother of James." By some learned in such matters 
it is supposed that he was a half-brother of Jesus of Nazareth, though he does 
not mention his kinship to the Master. Be this as it may, his letter, the 
exhortation it contains and the reasons therefor, are commended to " Ben 
Jashar " and others of his ilk who think that Gamaliel told the truth when he 
intimated that " error would commit suicide, if it had rope enough," and that 
Uzzah's fate is a warning to those who are disposed to contend earnestly for 
the faith once for all delivered to the saints. 

A man, who I venture to suspect was wiser than " Ben Jashar " is, assured a 
friend of his that the folly of those who would withstand the truth would be 
manifest to all. But he did not exhort his friend by the wisdom of Gamaliel 
and the fate of Uzzah to leave Truth alone to take care of itself. On the con- 
trary he exhorts his friend in view of his own manner of life, his own zealous 
contention for the faith, to " reprove, rebuke, exhort, with all long-suffering 
and teaching. For the time will come when they will not endure sound 
doctrine, but having itching ears, will heap to themselves teachers after their 
own lusts: and will turn away their ears from the truth and turn aside unto 
fables." 

The truth is Gamaliel's advice respecting error was nonsense, and the case 
of Uzzah is not in point. Divine Wisdom has said : ' ' Every plant which my 
heavenly Father planted not, shall be rooted up." But he employs some 
one's strong hand to do the " rooting." He adds " Let them alone ; they are 
blind guides. And if the blind guide the blind, both shall fall into the pit." 
As he changes the figure, so may we ; and if we let the blind guides alone, 
still the lovers of the light must dig the pit into which they are to fall. 
Yours for the Truth, 

Agonistes. 
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To the Editor of The Old and New Testament Student. 

Dear Sir : — The chiefs of the Roman Catholic church tell us that Protest- 
antism, — the principle that "the Bible and the Bible alone is the only and 
sufficient rule of faith and practice," — is responsible for all the sectarian con- 
fusion in the world, because men cannot understand it alike unless there is 
some authoritative system of interpretation to guide men into an infallible 
understanding of it. 

An earnest "Country Minister," affirms about this same thing in the January 
number of your journal. He says : "It may be we have gone too far with 
our Protestantism. It certainly will not do to allow men to believe what is 
essentially unsound. We must not allow the Protestant principle to run wild 
with us, and permit an individual to think for himself unless he thinks what is 
true, and he ought not to be permitted to interpret his Bible for himself, unless 
he gets from it what our fathers found in it. . . . Divine truth is spiritually 
discerned. Our fathers had spiritual discernment. Hence with a few unim- 
portant exceptions they perceived the truth, and if we find the facts against 
them, the facts must be untrue facts. ... If you suffer a man to be an 
independent thinker at all, he is likely to lose some aspect of truth, and if he 
once begins that, where will he stop ? " 

Protestants do not recognize in the Roman Catholic church, " The unity of 
the Spirit in the bond of peace," which comes from a divine discipline. Faith 
is a satisfactory conviction of the truth which " comes by the Word of God," 
understood. This faith in all true Christians comes from the same heavenly 
source, and this truth is the " bond of union." Rome's disciples believe what 
their masters tell them, without any knowledge of the Word, — they take it on 
trust of men without having a "conviction," of anything, hence no faith. 
Their "bond of union," is what is dictated to them by a pretended spiritual 
hierarchy, which holds them all in a" unity " of human authority, — the same 
kind of unity that exists in the Mohammedan church or any other religious 
despotism. A conviction in the human mind of any truth is from a knowl- 
edge of its nature and its source ; anything short of this is no conviction. 

Though thousands who read the Bible fail to understand it, the fault is in 
them and not in the Word ; still the Word is the same source of faith. If a 
man misunderstands it and believes an error, we must allow him the lib- 
erty to believe an error, for which himself alone is responsible. If we begin 
to dictate to him what he shall believe without demonstrating to his 
understanding what real divine ideas are contained in it, we do not pro- 
duce faith in him. If we are incompetent to teach because we do not under- 
stand it, we are "blind leaders of the blind." It is just as natural that the 
masses of men should not understand it now, as it was when it was spoken 
by the inspired teachers. This is no reason why they should not be allowed to 
think for themselves, " Where it will stop," is no matter of ours. Water 
does not naturally run up hill. 

God's Word will not return to Him void, but will accomplish what He sends 
it for, though not to the salvation of the masses. We need take no alarm, the 
great heavenly economy is not on our shoulders, — our own part is all we are 
responsible for. A man " ought not to be permitted to interpret the Bible for 
himself unless he gets from it what our fathers found in it ! " — Who were our 
fathers ? If they were inspired interpreters of the Bible, then what they 
claimed to find in it is of equal -authority with it. If there are " exceptions," 
then their authority, is no authority. " If the facts that are against them are 
■untrue facts," we occupy the position of the little girl who was disputing with 
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her playmate : " It's so, for my mamma says so, and if my mamma says so, 
it's so, if it ain't so." 

Who is the man that presumes to stand between us and God's Word, and 
tells us what we must or must not find in it ? Luther said : ' ' Let the doc- 
tors be doctors, we must not believe what the holy church says, but what 
Scripture says." The "occasional blots," which characterize the patristical 
authorities stamp them as no safe or infallible guides. They were dark or 
opaque glasses standing between us and the sunlight. " Protestant " principle 
does not " run wild," because men " run wild." If men abuse their liberties it 
is no fault of ours, nor an evidence that God's Word is not the common prop- 
erty of all without sectarian dictation. If a man makes a fatal mistake it lies 
at his own door. This should stimulate us to live earnestness in the critical 
study of the Word. Throw off the sectarian shackles and see if we cannot 
make better progress. We feel safer with the Word without the " fathers ! " 
Is there no safe resort in this situation ? Do we need what Paul prayed that 
the Ephesians might receive ? (Ephesians i. 17.) " The Spirit of wisdom and 
revelation in the knowledge of God " If it cannot be ours, we might as well 
lie down in despair. Let Agnosticism and Atheism do their work as they did 
in Noah's and Lot's times, and they surely will. 

Yours for the unadulterated truth, 

Cucamonga, Cal., Jan. 13, i8go. W. L. Stroud. 



To the Editor of The Old and New Testament Student. 

Dear Sir : — Having read with interest the Rev. Dr. Burnham's paper in 
The Student for February, on " The Conditional Element in Prophecy," I 
desire to say a word touching the date of Isaiah 66 ; for the Doctor's date of 
it, however supported by distinguished names, seems to be in conflict with the 
subject matter. The interpretation of holy Scripture is not to be decided by 
counting heads, or by a majority vote. 

In order that all your readers may see what I mean, let us turn to the 
Revised Version of 66 : 1, where we find this question : " What manner of 
house will ye build unto me ? " as though a house, i. e. , the temple was then to 
be built. But v. 6 speaks of " A voice of tumult from the city, a voice from 
the temple, a voice of the Lord that rendereth recompense to his enemies." 
Here we find a temple built, a city in commotion, and the Lord avenged. 

Hence, whatever the evidence for two writers of Isaiah, I suggest that chap. 
66 was written before the destruction of the Temple by Nebuchadnezzar. Dr. 
Kuenen's before 500 B. C, is too late. It was probably written, or at least 
spoken, when Sennacherib's army was besieging Jerusalem ; which explains 
the voice of tumult from the city, and the voice of prayer from the Temple, 
(see 2 Kings ch. 19), and the confusion or recompense upon the invaders ! 
This exposition harmonizes the time of the utterance with the words of the 
text, and suggests that the first Isaiah uttered it. 

Then, of the first verse, it may be said, it suits the era of David before the 
temple was built, perhaps better than any other ; or it may be a comparison of 
the idol chapels then in Jerusalem, which remained after Solomon built them 
for his non-Hebrew wives, and which now caused discussion when the attain- 
ment of a loyal aud contrite heart was the thing to be striven after. Certainly 
ys. 3 and 4 condemn idolatrous practices in Jerusalem, which, however, did 
not exist after the return from exile. 
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In the devastations of Assyrian and Babylonian armies in Palestine, all the 
threats mentioned in vs. 15, 16, were fulfilled; while in the Restoration and 
rebuilding under Cyrus, Darius, and Artaxerxes, all the nursing care promised 
in verses 10-14 found realization. For proofs of this see the chapters on the 
Hebrew Prophets in " Jacob aud Japheth," which strikingly answer leading 
opponents. 

Doubtless there is a Conditional Element in Prophecy, which Hebrew 
history amply illustrates ; yet I do think Dr. Burnham has been misled in its 
application to Isaiah 66, perhaps through acceptance of a late date for its 
writing. But placing it where I do, the circumstances, time, text, and fulfil- 
ment find sufficient explanation, and, I trust, without undue strain of the 
prophecy. 

There can be no doubt that 2 Kings 18 : 13-19 : 34 are parallel with Isaiah 
36 : 1-37 : 35. The deliverance from Sennacherib was such a striking exhibi- 
tion of Divine power for the Hebrews, that it left a deep impression upon 
prophet and people. As we would now say, it was the talk of the town in 
public and in private. 

And so the writer of chapter 66 had it in his mind when he reviewed and 
enlarged upon it in that chapter. The Assyrian king had defied Jehovah's 
power ; had compared the gods of other nations to Him — these nations which 
he had subjugated. Wherefore, Tarshish, Pul, Lud, Tubal, Javan, and the 
isles afar off, were to hear of the fame and glory of Jehovah in the deliverance 
of His people. Moreover, not only should the superiority of Judah's God be 
thus known, but the time should come when He would take of the Gentiles to 
be His priests and Levites ; yea, all flesh shall come and worship the Lord, 
36 : 21, 23. History shows the completeness of Jehovah's victory. Gentile 
Kings should acknowledge Him and the wonders He had wrought, viz., 
Nebuchadnezzar, Cyrus, Darius, etc. Compare 66 : 24 with 37 : 36. 

Of course we do not look for an exact verbal agreement between prophecy 
and history, but for a substantial fulfilment of prophecy. And the compari- 
sons here made show substantial agreement. But to relegate chapter 66 to a 
period near 500 B. C, is to render its exposition very difficult, and to require 
all that Dr. Burnham says of the Conditional Element. 

New York City. Rev. E. Cowley. 



